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! ! /
Om saha navavatu saha nau bhunaktu saha viryan karavavahai |
1 /
tejasvi navadhitamastu ma vidvisavahai |
/
om Santih santih santih ||

May He protect us both. May He nourish us. May we acquire the
capacity to study and understand the scriptures). May our study be
brilliant. May we not cavil at each other. Om peace peace peace.

The gastra [scriptures, the Upanisad] has two stands, it takes two stands. And
they are opposite stands. aupanisadarii purusam brithi [May you speak of this Self
revealed in the upanisads]. This vastu [the reality], the subject matter of Vedanta,
is only known through upanisad, which is in the form of words. So through the
words of Veda, Vedanta, this vastu is to be understood. Vedantavedyatvam [that
which is revealed by Vedanta] , sastrayonitvam [the Sistra being Its source],
$astrameva yoni[the sastra is its source],pramanam [valid means of knowledge], for
this knowledge, the knowledge of Brahman. So sastrayonitvat. [ “Because of being
the soure of the scriptures.” Or “(Brahman is not known from any other source),
since the scriptures are Its valid means of knowledge. “BS 1.2 (translation by
Gambirananda] This is one stand. That means, through the words of the sastra,
atma [the Self] being Brahman [the infinite Self], the cause of the world, is
undertsood. One stand.

Then the other stand is yadvaca nabhyuditari [that which cannot be uttered by
speech (from Kena 1.5)] yato vico nivartante [from whom the words return. (Tait.
2.4.1]. This is an opposite stand. Words come back. That which cannot be
objectified by words.. How do you reconcile this? Then, yanmanusa na manute
[that which cannot be comprehended with the mind (from Kena 1.6]; ko’pi
purusah [Who is the Self?]No one can objectify this by mind. manasa eva
anudystavyam. Only by the mind it has to be gained. These two contradictory,
seemingly contradictory, statements of the sruti need to be reconciled. When
they are reconciled, we understand what is teaching. Look at this. Now, in the
mahavakya, whole Vedanta is reduced to one sentence. And that is the
akhandarthabodhakaviakyam [the sentence that reveals the nondual meaning]. The



sentence that reveals the oneness of the two sides. One side is jagat-karanam
Isvarah [the Lord, who is the cause of the world]. Brahman. Brahman as jagat-
karanam only. And the other is jiva [the individual]. Tvamasi iti jiva [*You are”
refers to the individual] is addressed. You are that. So this is the whole
Vedanta.

Now in this, the sentence is to be understood, and we have to enquire into the
word forming the sentence, each word. Therefore, in the methodology of
teaching, there is the tvampadavicara--tatpadavicara [analysis of the word “you”—
analysis of the word “that”] that we don't do without doing this vicara [analysis].
So tvampadavicarah inquiry into tvam, you, means jiva. Inquiry into the word
[Svara, tat—tat is jagat-karanam, the cause of this entire world, all knowing, all
pervasive almighty, Brahman, I$vara, sarvajiiah [all-knowledge in general], sarvavit
[all-knowledge in particular] also. Here, alpajfiah [limited knowledge]
alpasaktiman [limited power] this jiva, here, individual. So, this individual is
equated to ISvara , which is obviously not possible. Even two individual things,
Devadatta cannot be Somadatta. A table cannot be chair. You can sit on the
table, but it won't be the object that is referred by the word "chair". And the
word "chair" cannot be table, table cannot be chair, even two different objects
cannot be the same. So where is the question of jiva being Isvara ? That doesn't
exist. But then here, seriously it is taught, it is not just passingly mentioned. It is
seriously taught. There is abhyasa [repetition]. There is upakrama [the beginning].
There is upasanihara [the summation]. There is beginning, there is end, there is
repetition . There is no question. There is a tatparya [the purport]--means there is
a commitment to convey the individual being the cause of the world. And,
therefore, in the methodology, the tvampadavicara- tatpadavicara is inevitable.

Then when you analyze what constitutes the tvampada you, the word "you."
There is a complex being. Body is there, senses are there, prana is there, mind is
there, the person is there. It is called the ksetrajiiah [the knower of the field (of
experience)]. The $astra uses the word " ksetrajiiah," the conscious being, who is
conscious of the ksetra. And the ksetra is all these, mind, senses, body also ksetra.
Whole world is ksetra. And therefore, here, this situation, where what is
construed as an individual is accepted as one consisting of body mind sense
complex, a given body mind sense complex. And it is also accepted that it is
systam, it is created, srstari1 jagat [the created world], it is put-together jagat.
Understand. So this body mind sense complex is included in the systarm jagat.



The methodology should be, should be adequate; it says what is put together, is
namariipa [name and form]. It is namariipa. That means is
Sabdavicyam...sabdavacyam [the immediate meaning of the word]. Nama and riipa
is vacya. Nama is the name, word, Sabda [word]; and the ripa[form] is it's
meaning. There is no such thing two things, nama and riipa and all that. There is
a word, and its meaning, you see together; they are inseparable. And therefore,
the Sabdavicyam srstari jagat [the created world is the immediate meaning of the
words], including your body mind sense complex. And therefore, what is srstam
[created]--vacarambhanarit vikaro namadheyarih mrttika eva satyam. [the clay alone is
real, the modification is a name only, born of words,.(Chandogya 6.1.4)] These
are all important things. So when you say "it's a pot,” that’s purely a word
having some meaning; word means there's a meaning. That's all what is there,
knowledge. Meaning is knowledge. If you know the meaning, it is knowledge.
If you don't know the meaning, then it's a group of sounds. That is the
knowledge you have. The knowledge of a group of sounds, syllables, right?
And therefore, and so, srstari jagat [created world], is non separate from satyar
[the reality] jagatsatyam-- mrttika eva satyam--sadeva satyam. [the truth of the
world—clay alone is the truth--existence alone is the reality.] In the dastra, the
beginning is sadeva saumya idamagra asit ekamevadvitiyam [Oh dear one, in the
beginning this was one nondual existence alone]-- what was there is one nondual
and that is sat. That is the word; Brahman is not used there, Sat, the word is used.
It’s all the same. This entire jagat was only one nondual sat. But it was not said
there was only sat. There is no question of whether—it was what it was. The
jagat was sat, it is said. The jagat was sat. idam asit prak [before this was]; srsteh
prak idam asit [before the creation this was]; sat asit [existence was]; idamsabdartha
[the meaning of the word existence]... idariisabdaviacyam [the immediate meaning
of the the word “this”] and what is satsabdavacya [the immediated meaning fo the
word “existence”] both of them have got samanadhikaranyam [the same locus].
That means idari1 jagat [this world]was sat [existence] because of
samanadhikaranyam [referring to the same locus]. It was not an attribute of sat. It
was sat. Idam asit [this was] as sat; that's a setup. That idam is what, like—the
setup is, all these earthenwares, pots and so on, were clay before their creation.
They were just clay. A limited example. But here the clay cannot think to
become pots. That is inadequacy of the example. Whereas satyarit brahma had the
knowledge of what was going to come. Knowledge was there. Idari sarvarm sat
asit [all this was existence]. That was knowledge. This is knowledge. That is
knowledge. piirnamadah piirnamidam [that is infinite, this is infinite]. Before the



creation what was there was knowledge. Knowledge was in the cause. That is
satyam. Brahman. So Brahma sarvajiiam bhavati [Brahman is all-knowledge].
sarvasakti sarvajfiarit brahma [Brahman is all-powerful, all-knowledge]. Then it
got....you know, different shapes. That jiianam [knowledge], undifferentiated,
nirvikalpam jiianam, is differentiated. Vijati [division by species], sajati [division
within species] difference, vijati difference, svagatabheda [division within one
member of a species] difference. Differences. Like, if you take tree. Tree is not a
cow, not an animal. It is vijati. Among the trees also there are many differences.
And in the tree itself there are differences, svagata. Leaf is there, branches are
there, trunk is there, bark is there, roots are there. Endless. Differences. And
therefore, undifferentiated is cause. Undifferentiated knowledge is cause.
Means we cannot see. With the eyes, etc. They themselves need to be
differentiated. Okay? There should be eyes, the creation srsti [creation] of eyes.
The srsti of ears. Then, you can see the differences, the forms, the color, the
sounds, etcetera. So for this, this entire jagat, if you analyze what it is, so you
find again words, words, words, namni namani [names in the name]. If you say
vrksah nama[the name tree] . It is one word. Then you look into the word, there
are namani, there are many words. So every word requires to be inquired into.
And when it is done, then you find more words. The first word is gone. First
word has no substance. So is a substanceless word, like the table, there is no
substance, there is only wood; table is gone already, leaving the wood behind.
And wood will be gone, if again you inquire into. And therefore, you find in
one word, many words. A very bold statement. Only Vedanta can do that. I
used to, when I first heard this, I was flabbergasted. To hear, they are all words,
just words? And we are dealing with words...All the tangible things are all
words? Just words and words, knowledge. The whole jagat [world] is
knowledge. Recognizable through individual words. This is what we say, sabda
vacyam [the immediate meaning of the word]. yat sabdavicyam tat mithya [that
which is the immediate meaning of the word is mithya]. Any sabda [word]..
yatsabdalaksyari1 tat satyam [the implied meaning of the word is the truth
(existence). This is the truth. Therefore, there is no contradiction when we say "it
is beyond words" because satyavastu [the true reality] is beyond words. And it
has to be understood only through words. Because it is the laksya of Sabda [the
implied meaning of the word]. Therefore, from the standpoint of the laksya, the
real content of the word, which is the content of every word. Even though we
use some special word, satyam, jiianam, [existence, knowledge] like these words
we are using, anandam [infinite (fullness)], that is to negate our conclusions.



Critically. Three words are used, sat, cit, ananda, or ananta [existence,
consciousness, fullness or limitless]. We need those three words. Because, three
conclusions are there. And these three conclusions I am ignorant, I am a mortal,
I am insignificant. I am sarisari, sukhi, duhkhi [a limited person, an experience of
pleasure, an experiencer of pain]. So these conclusions are negated by sat and cit
and ananda. Any one word you take, in any language, or a dialect, and stay with
it, you will end up with satyarit Brahman. And therefore yato vaco nivartante [that
from which the words return]. The words have their own limitations. And the
words that we have are colored from our vacya [the immediate meaning of the
word]. Our knowledge of the world. Pot, table, chair, cup and saucer. These are
all our words, and we are talking about, what is not available for any one sabda
[word], any one $abda, or many Sabdas. Because all these are Brahman; Brahman
is not all these. How do you say? Only by sabdaviacya and laksya [the immediate
meaning of the word and the implied]. So tvampada [the word you], also, when
we do vicara [inquiry, (analysis)], there is vacya and laksya. Laksya is saccidananda;
vacya is pramata [the knower], the ahankdra [the limited sense of I ]. The knower,
seer, hearer, thinker, sukhi, duhkhi. All this body mind sense complex put
together. This is the vacya, sabda vicya [the immediate meaning of the word].
There also jagat-karanam Brahma [Brahman which is the cause of world]. So the
jagat-karanam Brahma is equated to jiva [the limited indivual]. And the equation
is not possible because of the contradiction. Sarvajiiatvam [being all-knowledge],
alpajiiatvam [being of limited knowledge], alpavyapitvam [limited pervasiveness].
All this, all these contradictions you cannot resolve. They have to be resolved.
Unless, suppose, this is one reality. The sabdavicyam [the immediate meaning of
the word] is not meant by the tattvamasi [you are that]. Something else is meant.
What is meant? Then are two different things. Then, I am in part Brahman. In
part I am not Brahman. You know. Partially I am Brahman. Partially I am
abrahman [non-Brahman]. That's not going to help me at all. Partially I am, I
cannot recognize myself, I am partially Brahman. Means I am a part of
Brahman. Doesn't make me any...doesn't make me whole. Before also I was a
part. I was as a part of everything, I am just a, I am just one individual in the
society, in the whole. And after study I am again part, what is this part? It
doesn’t solve the problem. I need to be the whole. I have to be the whole, not
part. This is mithya [that which depends on something else for its existence (e.g.
the pot depends on the clay]. sabdavacyam is mithya. That is so important in this.
That mithyatvaniscayam [the clear understanding of mithya] ISvaratvam is mithya,
jivatvam is mithya [the status of being [svara is mithya and the status of being the



jiva is mithya | . The adhisthana means, without which mithya cannot exist. Mithya
means adhisthana -ananyat [that which is not separate from the adhisthana] is
mithya. So that is why among the various definitions of mithya, I only go by
adhisthana-ananyat: that which is not independent of its adhisthana is mithya. That
is the thing. All other words are all meaningless, I mean there are so many
definitions. We don't need all that. They are confusing. Adhisthana-ananyat is
mithya. That's what the $astra does. mrttika eva satyam [clay alone is real]. We go
by $astra. Because it gives you the key. The methodology is there.
Vacarambhanam vicaro namadheyarit mrttika eva satyam [clay alone is the reality, the
modification is a name, based in words]; sadeva satyam [existence alone is the
reality]. Sat is vastu Brahman. Satyam is what we understand, in terms of reality.
Sadeva satyam. Like even mrt (clay) is the truth of, atma [the self] of pot. My
understanding of mrt, clay, is satyam. Means that is the truth, the other thing is
mithya. The word is not there, we have to supply the word. The pot is mithya,
drawing its being from satyam. Satyam is a word revealing my understanding of
the reality of the pot. The reality of the pot. Here, pot clay. It's an example.
myttikd eva satyam [clay alone is the reality]. Then, later, the sastra tells sadeva
satyam. What is that sat? Originally prakrtam [that which is under discussion];
originally, first, the pratijiia [the initial statement of fact] the vastu [the reality].
sadeva saumya idamagra asit [In the beginning this was existence alone, oh dear
one] , idari1 sarvari1 sadeva asit [all this was existence alone], tat satyam [that is the
reality], tat tadeva satyam [tat alone is the reality], sadeva satyam, tat satyam
[existence alone is the reality, that is the reality]. That which is the cause of
everything, that is satyam. That satyam is sa atma [the Self]. That is the atma.
Don't think satyam means it is some third person. It is atma, it is the Self. Self also
is waiting there, there is a Self inside, there is a third person. There is a third
person. There is a third person. Therefore, atma atmanau atmanah [one self, two
selves, three or more selves|—means this fellow will have all these sabdas
[words], singular, dual, plural. That is what his life is. First he was atma [one
self], then he got married, atmanau [two selves], then he had children, atmanah
[three or more selves]. And therefore he thinks there are, this is the atma.
Therefore, the sastra tells, tat satyam, sa atma, tattvamasi svetakeko [that reality, that
Self, you are that, Oh Svetakeku]. That satyam tvamasi [that reality you are], you
are that satyam, you are that satyam, the atma, you, you husband, there are many
you’s—there are not many you’s.... there are not may you’s. You know, You,
once I say, that becomes I, I, I. So, ahamni tat satyam [I am that reality]. I am the
satyarnii Brahma I am the reality which is Brahman]. So here, the jagat [world] also



is mithya. That means the karanatvam [being a cause] is mithya. The status of
being a cause is mithya, the status of being all-knowing mithya; mithya means you
have to understand, adhisthana, ananyatvam, nonseparate. Then, both are one and
the same? No. If they are one and the same it is not mithya. What was the vastu
[the real thing], became like this, that is called parinama, modification. The vastu
became what it has become. Not like that. Without undergoing change, the
change has come about, called vivarta-upadanatvam [the material cause which
does not undergo a change to become the effect]. It’s all methodology--vivarta-
upadanatvam--so that's a very important component in the teaching. So it has not
undergone change whatsoever. Remains the same. And, therefore, so
tatpadalaksyam [the implied meaning of the word “that”] is satyarm jiianamanantari
brahma [Brahman, which is existence, knowledge, limitless]. Yattvampadalaksyam
[the implied meaning of the word “you”], also, satyari1 jianamanantarit brahma
And that is satyam. There is nothing other than satyam. In the namariipas [name
and forms] there a difference. The namariipas [name and forms] there’ll be
difference. That is the miracle. It's all one satyam. It’s all one satyam. Brahman.
Every namariipa. And therefore every namariipa is one satyam Brahman. Brahman
is not a namartipa. So from this what we understand, the whole jagat creation is
mayikam-it is purely, it’s a, neither you can dismiss it as non-existent, nor can
you take it as existent. That's, that is what they call miracle. That is what we say
maya. That is the miracle. Sadasadbhyamanirvacaniyam, mithya [mithya is that which
cannot be defined as existent nor as nonexistent] . And therefore, now, in the
teaching, when there is mahavakya, the mahavakya upadesa, after having done the
homework, tvampada is done and tatpada is done. After doing the homework,
when you are told you are tat satyari Brahman [that reality which is Brahman],
what happens inside? What happens inside? That my thinking thatIam a
limited individual confined to this body mind sense complex, is a well-
entrenched idea. And that is equated to jagat karanam Brahma [Brahman which is
the cause of the world]which includes my body mind sense complex also. Which
includes pramata, pramanam, prameyam [knower, means of knowledge, the object
of knowledge], all the three. In this, being (is) satyam. You know, there is a
satyam, there is the invariable presence of satyam Brahma in the prameya, in the
object known. There is the invariable presence of satyam in pramanam [the means
of knowledge]. There is invariable presence of satyam in prama, knowledge.
There is invariable presence of satyam in the pramata, the knower. So in the
known, means jagat has come. There is the invariable presence of ISvara , in other
words, in everything that is. Correct? I$vara is everything ??? put them all



together. And that ISvaratvam being mithya. The invariable presence of satya-
atma is there in all. In you, pramata [the knower] also. Therefore, the vrtti
[thought modification]that removes the confusion and all of its ignorance, not
knowing, is a vrtti that recognizes, through the laksyartha [implied meaning]of
the words, tvampadalaksya tatpadalaksya [the implied meaning of the word ‘you,’
the implied meaning of the word “that’] is one and the same and it is just myself,
self- revealing-me. So, the separation of the world from satyam is gone. The
world doesn't exist independent of satyam. Brahman. And satyam Brahma aham
asmi [I am the reality which is Brahman]. The world means jagat, jagat means my
body mind sense complex, all of them are not independent of satyam Brahma.
That satyam Brahma aham asmi means what? Self-evident, the self-evident being,
mean satyam Brahma. This vrtti [thought modification] is called akhanda akara-
urtti. Why is akhanda [undivided, whole] ? Because, generally the words in a
sentence are syntactically connected as a subject and object. Subject is different
from the object. And therefore, if I say "Please fetch me a glass of water," water is
different, glass is different, and the one who is going to fetch is different. For
whom it is fetched also, are different. But not here. It’s not one and the same
also. Suppose you say "ramah dasarathih” [Rama is the son of Dasaratha]. Because
there are many Rama’s are there. Many Rama’s. So there is a Balarama, there is a
Parasurama. Therefore, which Rama are you talking about? Say Dasarathih, Rama,
the son of Dasaratha. Only one person, ramah dasarathih. Samanadhikaranyam
[they refer to the same locus] ramah dasarathih words are in apposition. But here
it is different. The jiva is ISvara. Different. ISvara is not an adjective to jiva. There
is no visesanavisesyabhava [attribute-substantive relationship]. Nor jiva is an
adjective to Isvara. Therefore ISvara cannot have the jivatvam attribute. Jiva cannot
ISvaratvam attribute. Therefore, it's not visesanavisesyabhavasambandha [the
connection is not one of attribute-substanctive]. The relationship is not a
relationship of substantive and attrubute. It's purely laksya,
laksanalaksyasambandhah. Therefore what happens, the nirodhartha [the meaning
which is opposed] goes away. The laksyartha [implied meaning] remains. This is
the akhandarthabodhakavakya [the sentece which reveals the nondual meaning].
Vrtti is called akhanda-akara-vrttih. That is purely based upon a stand. That is, we
understand things in a certain way. So when you see, when you see an object,
then this object is loaded in your thought. In other words, a thought has
assumed the akara [form] of the object. And the thought is called a tadakaravrttih,
visayakaravrttih [the thought modification in the form of “that,” the thought
modification in the form of the object], If it is a cup, then the vrtti assumes the



form of the cup. Along with its location, everything. Whatever you see, that is
the akara [form] of the vrtti. One thought. You may see a hundred different
things here, but it is all one picture, like a snapshot. tadakaravrtti. Then this
akaravrtti when it assumes the dkdra , you cannot say no more, you can say the
cup is no more outside my knowledge. Means it is no more unknown. Cup is no
more unknown. The gjiiata [unknown] cup has become the jiiata [known] cup.
Correct? You know what is cup, but what is in my hand is a cup--it's a new
knowledge. Purely new knowledge it is. So, the unknownness of the cup, the
ajiatatvam [unknownness] of the cup, in my hand, is no more. This is what vrtti
does. The cup being an object of my thought, my thought being pramata, the
subject, the one who knows, his thought. So opposed to the cup is pramata, the
knower. And therefore the pramata looks upon the cup not as himself. Ahh! That
is how we deal with the world. This is subject/object. So, the pramata, the
onlooker of the cup in the thought distinguishes himself as the knower of the
cup. Cup is known. Even though it is simultaneous. These two operations.

One is, the cup becoming the object of the thought. Ajiatatvam [ignorance] is
gone. Then your recognition of the object in your thought. That is another
operation.

These two operations are called this...the object is covered by the vrtti [thought]
and therefore the whole visaya [object] is vyapta [pervaded] by the vrtti, this is
called vrttivyapti [pervasion by the thought]. It removes the ajiiatatvam, the
unknowness of the object. Then, what is that object is recognized by you
simultaneously. That is called phalavyapti. You relate to that object as aham [1 ]
this. I am the knower of this object. That is why we use the word idam [this] all
the time for object. Idarmi sarvam [all this]. Idari1 sarvan jagat [this entire world].
idantaya drsyate [it is seen as “this”]. By the aham, therefore the pramata is aham
[the knower is I]. It is idam vrttivisaya [this is the object of the thought]. This
thought. And therefore, this because of the vrtti, visayaakaaravrtti there is a
knowledge of the visaya [object]on the part of the knower. The result of this
seeing goes to the pramata, not to the cup. The result goes to the pramata for
making the pramata more informed. He is the phalabhak [the experiencer of the
result]. He is the enjoyer of the result of knowing. Therefore, the vyapti is called
phalavyapti. I see the pot, I recognize the pot. This is a pot. Therefore this is what
we say phalavyapti. Now if you look at the atmajfianam [self-knowledge]. I am
atma brahman. This Self is brahman, aham is brahman. Vrttijiianamapeksyate [it is
dependent on the knowledge born of the the thought modification]. ajfiatatvam



[ignorance] is there. Ajfiatatvam has to go. Ajfiatatvam has to go; confusion goes
when agjiiatatvam goes. Correct? There is a confusion. If a shell is taken for silver,
there is afgtatoanof sitver, ajfiatatvam [ignorance]of shell, ajiiatatvam means the
status of being not known. This ajiiatatvam is there, the unknownness of the
adhisthana, thesilver, and then, I mean the shell, then I don’t remove silver, I can
keep on removing one after the other. I'm not removing any projection. I am
removing the cause of projection. The cause of projection is ajiatatvam, ajiianam,
and that goes away the moment I see the silver, I mean the shell. Then, along
with it goes all the other projections. Similarly, also, here, atma is not a karta
bhokta [doer, enjoyer], whereas karta bhokta is all mithya, kartrtvam [doership] is
mithya, karta [the doer] is not mithya. In the karta there is saccidananda atma also.
Therefore, we should not throw away the baby along with the water.
Saccidanandaatma . When you say karta [doer], there is a being; bhokta [enjoyer],
there is a being. This is another mistake, a modern Vedanta mistake. Nothing
works. Kartrtvam is mithya, bhoktrtvam is mithya. In other words, jivatvam is
mithya. Isvaratvam is mithya. Vastu [the reality] is clear. And that is a vrtti
necessary. That takes place in the teaching. There are many areas also, it’s not
one type of, one type of this thing. There are many ways, and I suppose I say I
am baddhah [bound]. My focus is now bondage. I am baddhah means I am bound.
Then what is bondage, what binds you, who is bound, etc.—you analyse the
whole, vicara [analysis, inquiry]. Then you say I am muktah [liberated]. muktarir
brahma tvamasi [You are Brahman, who is liberatd (by nature]. Nityamuktari
brahma tvamasi [You are Brahman, who is eternally liberated]. You are
nityamuktabrahma. You are nityasuddhan brahma [Brahman, who is eternally
pure]. Because that fellow has got the opposite view, that means ajiiatatvam
[ignorance] is there. In terms of that. Therefore, there are certain critical areas of
this, certain oreintation. Critical areas of oreintation, opposed to the truth of
one’s Self. Therefore, we have so many important words: nitya-suddha-buddha-
mukta-svabhavam brahma ahamasmi [I am Brahman, whose nature is eternally pure,
knowledge, free. Like this a few more words you can add: piirnam [whole, full],
asanga [unattached], asango’pi ayam purusah [This Self is also unattached]. Let the
astra itself give you all critical words, these are all critical words. Because this
sanga [attachment] is a problem. Asarnga [unattached] is the solution. Because that
is my nature. My nature is my solution for the problem. Problem is
unknownness. My not knowing what I am is the cause for the problem.
Therefore we highlight that word. Every time that is done there is
akhandakaraortti. It’s not that one time that vrtti takes place and then it is gone.
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That’s why the whole teaching becomes a method. That’s why I say the Vedantic
teaching itself is a method, because we are not solving a problem. We are not
solving a problem. We are shifting the vision of the person to himself and that
implies vrtti. That is called akhandakaravrtti. But we are not going to look at it as
an object. You can’t say that I saw brahman yesterday. Because I am brahman. Self-
evident being is satyarit brahma. Correct? Self-evident being is satyarit brahma,you
don’t require to objectify. Whereas, in every other piece of knowledge you need
to objectify. Then only you get pramanaphalam [the result of knowing]. The result
of knowing is accrued to you. Here the result of knowing is not accrued by my
seeing anything. Because I am self-evident being. And therefore only what
happens is all the negation takes place, leaving me what I am. And I see the
laksya [implied meaning], I am the laksya of the vakya [sentence]. satyari brahma
tvamasi. Nityam brahma tvamasi [You are Brahman, which is free from time].
Suddharir brahma tvamasi [You are Brahman, which is pure]. Svaprakasarit brahma
tvamasi [You are Brahman, which is self-effulgent]. akhandari brahma tvamasi [You
are Brahman, which is whole, nondual]. Sarvarni brahma tvamasi [You are
Brahman, which is everything]. Tvam asi means you are. Piirnarit brahma. You are
piirnarit brahma, anandarit brahma, anantan brahma [You are Brahman which is
infinite/wholeness, Brahman which is fullness, Brahman which is
infinite/endless. So all these words keep coming all the time. And then, that’s
me. Because | am construed as alpa [limited], as someone located here, desa, kala,
[time, space] etc. That’s not true. Desa, kala are objects. Time and space are my
objects. They are mithya, they depend upon me. There is no time without me.
There is no space without me. But, I am not time and space. So when this is told,
Yes, you say. When you say yes, that is akhandakaravrtti. It is self-evident. The
self-evident atma doesn’t require to be seen for the phala [result]. I am the phalam.
The content of the knower is the phalam, without whom, without the presence of
whom, knowing is impossible. You know. Without whose presence knowledge
is impossible. yadvica ' nabhyuditan yena vajabhyudyate-- By words it is not
revealed, by which words are revealed, and their meanings are revealed. That is
you. tadeva brahma tvam viddhi nedarir yadidamupasate. Kenopanisad [ verse 1.5 “That
which cannot be uttered by speech but because of which speech can be uttered—
know that alone to be Brahaman, not that which people worship as an object.”].
That is Brahman understand. Each individual is Brahman. So. Individual atma is
not individual, it is sarvarnt brahma [Brahman which is all].
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Om piirnamadah pirnamidan pirnat piirnamudacyate |
piirnasya pirnamadaya parnamevavasisyate |
om santih santih santih ||

[That is Fullness. This is fullness. From fullness fullness comes forth.
Having perceived the fullness of the fullness, fullness alone remains.
Om peace peace peace.]
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